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l) THE NARRATION OF JABIRIBN ABDULLAH (RA) IN 
THE TARIKH JURJAN OF AL-HAFIZ HAMZA IBN YUSUF 
AL-SAHMI (B. CIRCA 340 AH - D. 427 AH) 

The following is a digital image from the original manuscript 1 of the Tarikh Jurjan 2 (William 
Laud collection, no. 276, Weston Library, Oxford University) with the actual narration for 20 
rak’ats Tarawlh from the narration of Jabir Ibn Abdullah (ra): 



The chain of transmission (sanad) and textual wording (matn) related by al-Hafiz Hamza al- 
Sahmi was as follows: 


ufik &i w, oj ^ jLaii jai lik 

& J jljll Jlk tii kaJ» ^jki Jll gftkll kill Jafr & 0^.^! 

U^k OjjU 

OajlkiJ kjji o-Ull Ak klJ ii! ^ gjl Jll ill 

.&ii ji j kij 


Abul Hasan Ali Ibn Muhammad Ibn Ahmed al-Qasri, the good 
(Salih) Shaykh, may Allah have mercy upon him, transmitted to us, 

Abdur Rahman Ibn Abdul Mu’min the good (Salih) servant 
transmitted to us, who said: Muhammad Ibn Humayd al-Razi 

1 Published in 1950 by Da’iratul Ma’arif in Hyderabad, edited by Abdur Rahman al- 
Mu’allimi 

2 Folio 121b 
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informed me that Umar Ibn Harun transmitted to us that Ibrahim Ibn 


al-Hannaz 3 transmitted to us from Abdur Rahman from Abdul 
Malik Ibn Atik from Jabir Ibn Abdullah (ra) who said: 

“The Prophet emerged one night in Ramadan and the 
people prayed 24 rak’ats and 3 rak’ats of Witr.” 

The figure of 24 rak’ats refers to 4 rak’ats of Isha prayer followed by 20 rak’ats of Tarawlh 
both in Jama’ah (congregation) which was all prayed in congregation on those few nights that 

the Prophet actually lead Tarawlh in congregation. The above narration has weakness 
due to the presence of Umar ibn Harun in the sanad. 

For brevities sake it is worth mentioning that in the Tahdhib al-Tahdhib of al-Hafiz Ibn Hajar 
under the entry for Umar Ibn Harun as part of the discourse the following early scholars of 
Hadlth had weakened Umar Ibn Harun in some way: 

1) IbnSa’d 

2) Abdur Rahman Ibn Mahdi 4 

3) Abu Dawud 

4) Ali Ibn al Madini 

5) Abu Zur’a 

6) Al- Jawzajani 

7) Al-Nasa’i 

8) Salih Ibn Muhammad 

9) Abu Ali al-Hafiz 

10) Al- Saji 

11) Al-Ijli 

12) Al-Daraqutni 

13) Abu Nu’aym 

14) Ibn Hibban 

15) Yahya Ibn Ma in 


3 The name of the narrator is actually Ibrahim Ibn al-Mukhtar as the editor of Ta’rikh Jurjan 
mentioned in the footnote (no. 1 under no. 556). This is confirmed by examining the chain of 
transmission presented by al-Hafiz Abu Tahir al-Silafi that shall be presented as the second 
Hadlth in this work 

4 There is also praise attributed to Ibn Mahdi. Ibn Hibban said in his Kitab al-Majruhin min 

al-Muhaddithin (2/63): ^ </Cl' 6“^ <1# - Meaning: “And Ibn Mahdi had good 

opinion for him. ” 
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There were other scholars who likewise disparaged him, and very few had praised him. Al- 
Hafiz Ibn Hajar al-Asqalani (d. 852 AH) has left some gradings in his various works. In his 
Taqrib al-Tahdhib 5 he said that Umar Ibn Harun was: 

1 la£l a j el j jia 


Meaning: “Abandoned and he was a Hafiz (of HadTth). ” 

In his Talkhis al-Habir, 6 he said: 

> jAj ‘diJjU AjIjj (jA jXj 

Meaning: “ And it is from the narration of Umar Ibn Harun, and he is weak. ” 


Imam Abu Isa al-Tirmidhi (d. 279 AH) was one of the close students of Imam al-Bukharl. In 
the Jami of al-Tirmidhi (no. 2762), there is the following narration with al-Bukhari’s verdict 
on Umar Ibn Harun al-Balkhi: 

q\ if if '*. f ‘" dSi if t jjJ (j) fuLuh if i, , -'.a if ji ;Jla tjUi 1 <'\+. -2762 

4 0-0 00 o"-S 

# tjjjjlaj l^uajC' &A £)l£ ^IujJ AJIC- iil 

- i l 

.(-UJ& t nh liA 

VJ cAj JjiL tjli jl Ai iLiA AJ ufljC'l V JjjULa (jjjUfc (jj • JjSj t JjC'Lujj) <jj CIjuujjj 

> o 55 *"- -* o > > ? * - _ - 

V! Ai jxj V l^uajP AjjaJ ikb ^Iujj AJIC' iil ^ i (jl£ jii 

C5^ L>^ Aj^Jj 

UjJ^i ; Jll cAjjjS ljxauj : JjSj <jl£j wJlu±^ ij^LVa <jl£ (jjjlfc <j4 j-oC- ; JjSj cAjjjS 

Ljla ;4 _lu 3 Jli i_ftjUait <jAl JjjiLLdl Ludj ^Luj 4jJfr 4»t ^IS) (jl ( JjJj jjj if if (5) 

.QjjlA (fw >®C <Vi j(jtl ?|ji £>« 


Translation: 

Hannad transmitted to us by saying: Umar Ibn Harun transmitted to us from Usama Ibn Zayd 
from Amr Ibn Shu’ayb from his father (who related from) from his grandfather, that the 

Prophet flztic would take (hair by cutting) from his beard, from its breadth and length. 


(Al-Tirmidhi said): “This HadTth is gharib (strange). I heard Muhammad Ibn Isma’il (al- 
Bukharl) say: ‘ Umar Ibn Harun is Muqaribul HadTth . / do not know of a Hadith of his 
that has no origin , or he said, which he is alone in (narrating) except this Hadith: ‘The 

Prophet would take (hair by cutting) from his beard, from its breadth and length. ’ 


5 No. 4979 

6 6/3034, no. 6425 (Adwa al Salaf edition) 
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And we do not know of it except from the Hadith of Umar Ibn Harun, and I saw that he (al- 
Bukharl) had a good opinion (hasan al-ra’i) for Umar (Ibn Harun). 

And I heard Qutayba saying: ‘Umar Ibn Harun was a person of Hadith, and he would say: 
Faith (Iman) is saying (qawl) and action (amal).’ I heard Qutayba say: ‘Waki Ibn al Jarrah 

transmitted to us from a man, from Thawr Ibn Yazid that the Prophet raised a catapult 

against the people of (the town known as) Ta’if.’ 

Qutayba said: I said to Waki: ‘Who is this (person)? He said: Your companion Umar Ibn 
Harun.”’ 

Three significant points that have been mentioned from Imam al-Bukharl from the above 
statement of Imam al-Tirmidhi are as follows: 

i) Umar Ibn Harun was Muqaribul Hadith 

ii) He had a good opinion about Umar Ibn Harun 

iii) That al-Bukharl knew that Umar Ibn Harun’s Hadlths all have an origin 
except the one about the trimming of the beard as recorded by al-Tirmidhi 

(and others) 


The meaning of Muqaribul Hadith has been explained by al-Hafiz Abdul Haqq al-Ishbili (d. 
581 AH) in his al-Salah wal Tahajjud 7 directly from Imam al-Bukharl as follows when 
discussing the narrator known as Abu Zilal: 

Cjl&ill w ljjSj Ajj ai Jjjj ( j5Ua jj! ; fj jIajII Jl2 

(JJllj V j\ 

Meaning: Al-Bukhari said: “Abu Zilal is Muqaribul Hadith, it is desired that his Hadith is 
near to the Hadith of the trustworthy narrators (al-Thiqat); that is there is no problem with 
him. ” 

One can now also come to a conclusion that the vast majority of Hadith scholars of the past 
have considered Umar Ibn Harun to be weak in some way, while a few have considered him 
to be a type of acceptable (maqbul) narrator. The question is can Umar Ibn Harun’s 
narrations be strengthened to what is known as a Hasan (good) Hadith if he is corroborated by 
at least one narrator who is more reliable than himself or not? 

The answer is that his narration of the 20 rak’ats Hadith going back to Jabir (ra) can be 
strengthened, as his own pupil known as Muhammad Ibn Humayd al-Razi (no. 3 in the chain 
found in Tarikh Jurjan) supported him independently. This is because Muhammad Ibn 
Humayd, who is overall a more reliable narrator than Umar Ibn Harun, also narrated the 
Hadith directly from the next narrator in the chain of transmission of Tarikh Jurjan, namely, 

7 See p. 170 of the edition by ‘ Adll Abul Mu’ati 
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Ibrahim Ibn al-Mukhtar. This will be observable by looking at the next narration below from 
al-Mashyakha al-Baghdadiyya of al-Hafiz Abu Tahir al-Silafi. 

What supports this is that al-Hafiz Nurud-Din al-Haythami (d. 807 AH) said in his Majma al- 
Zawa ’id: 


(jSj jkj ‘cjjjU £jj jifr ‘Ltij 


Meaning: “And in it (the chain) is Umar Ibn Harun, and he is weak but dependable. ” 


2) THE NARRATION OF JABIR IBN ABDULLAH (RA) IN AL- 
MASHYAKHA AL-BAGHDADIYYA OF AL-HAFIZ ABU 
TAHIR AL-SILAFI (B. 475 AH - D. 576 AH) 


An early manuscript of this work is currently located in the Escorial Library. The Escorial is 
a vast building complex located in San Lorenzo de El Escorial, near Madrid, in central Spain. 
There are nearly 2000 Arabic manuscripts stored in this Royal library. They originally 
belonged to Mawlay Zidan of Morocco. How did they end up in the Royal library in 
Spain? 

Title: Traveling Libraries: The Arabic Manuscripts 

of Muley Zidan and the Escorial Library (Journal of early modern history 18 (2014) 535- 
558), Author: Daniel Hershenzon 
University of Connecticut 

Quote from p. 541: 

“On June 22,1612, a French consul-turned-pirate, Jehan Philippe de Castelane, 
stole the library of the Moroccan Sultan, Muley Zidan. Having been defeated a 
month earlier at Marrakesh by a local Sufi leader, Zidan decided to head south 
to Agadir and reorganize his forces.13 He had commissioned Castelane, a 
French merchant sent to Morocco by Louis XIII to ransom French captives, to 
transport his boxed household goods from Safi to Agadir in return for which 
Castelane was to be paid 3000 escudos. Castelane arrived in Agadir on June 16, 
but six days later when he realized that the Moroccans were not quick to pay, 
and perhaps never intended paying him, he raised anchor and headed north, 
intending to reach Marseille where he would sell the goods to the governor of 
Provence. On July 5, near Mehdya (also known as la Mamora or San Miguel de 
Ultramar) Castelane’s ship was intercepted by four Spanish galleys of the fleet 
of Luis Fajardo, admiral of the Armada of the Ocean Sea. The Spaniards 
arrested Castelane and his crew, and took them to Lisbon, then part of the 
Spanish Empire.14 The French were sentenced at the Council of War, the highest 
military legal jurisdiction of the Empire, and declared pirates, a decision 


Majma al-Zawa’id (9/273, no. 15497) 
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that made seizing the goods they had carried a lawful prize (de buena presa ).” 

As for the narration from Jabir Ibn Abdullah (ra) mentioning the rak’ats of Tarawth, then al- 
Silafi mentioned it under the Juzz 9 (section) headed as follows: 

4a j j/ut jc JaaLaJl J^IaII ..Wt-a CLuJa qa 

“From the Hadxth of Abu Muhammad al-Khallal al-Hafiz (the preserver of HadTth) as 
reported from his teachers. ” 

To work out the full chain of transmission (sanad) presented by al-Silafi one needs to first of 
all mention the chain of transmission for the narration from Jabir (ra). The narration was 
mentioned as follows in the original Escorial manuscript copy 10 : 



The portion circled in red mentioned 24 rak’ats of Salah. The above (starting from the last 
part of the second line) has been typed up in modern script as follows: 

, e$ Jljil 0* 0* ***** '-j ‘ jA jJl 4 j£- JjjC- cPaiil jj! Uj.1*. 

O', 0^ , 4^ 6*1 0^ , 6* Cy**J\ 6* f**'j*) u 

. CP^*J 

jjjIj :J|Jj , dla^l Qjl QC. , Ajjja pjl 


Translation: 

“Abul Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri transmitted to us 
from Muhammad Ibn Harun Ibn Humayd al-Razi 11 who transmitted to us 


9 Folio 118a 

10 Folio 122a 
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from Ibrahim Ibn al-Mukhtar from Abdur Rahman Ibn Ata from Ibn Atik 
from Jabir (Ibn Abdullah): 'That the Prophet emerged at night in 
Ramadan and prayed with the people 24 rak’ats.” 

Ibn Haywayh transmitted to us from Ibn al-Mujallad, by increasing (the 
above wording to): “And three rak’ats of Witr (prayer).” 

This indicates that al-Silafi had two separate chains of transmission going back to Jabir Ibn 
Abdullah (ra), the difference being that in one chain there was Ibn Haywayh narrating from 
Muhammad Ibn Harun Ibn al-Mujaddar, while in the second route it was Abul Fadl 
Ubaydullah Ibn Abdur Rahman al-Zuhri narrating from Muhammad Ibn Harun Ibn al- 
Mujaddar. The rest of the chain for both routes being the same. 

It is said with firm conviction that the complete chain of transmission (sanad) as 
presented by al-Hafiz Abu Tahir al-Silafi in his al-Mashyakha al-Baghdadiyya is at least 
Hasan (good). Hence, the textual wording for 20 rak’ats of Tarawlh from the Prophet as 
related by Jabir Ibn Abdullah (ra) is Hasan li-dhatihi (good by itself), and thus sufficient as a 
proof to act upon, as well as to hold the position that the Prophetic Sunna was no less than 20 
rak’ats. 

If someone was to discard the above claim then the narration presented below from Abdullah 
Ibn Abbas (ra) is a beneficial witnessing narration (shahid) that also strengthens, and 
corroborates the narrations presented from Jabir Ibn Abdullah (ra) up to this point. 

3) THE NARRATION OF ABDULLAH IBN ABBAS (RA) IN 
THE MUSANNAF OF IMAM ABU BAKR IBN ABI SHAYBA 
(D. 235 AH) AND ELSEWHERE 


The narration for 20 rak’ats as ascribed to the Sahabi, Abdullah Ibn Abbas (ra), is not only 
prominent, but also oft quoted as part and parcel of presenting the evidences to establish the 
position for 20 rak’ats. It has historically been mentioned by scholars of the Four Sunni 
Madhhabs 12 in their works on jurisprudence (fiqh). 

Some of the prominent experts in Hadlth have also classified the status of the chain of 
transmission (sanad), or the weakness of a single pivotal narrator found in all the known 
chains of transmission (asanid) leading back to Ibn Abbas (ra). 


11 This should actually be Muhammad Ibn Harun - relating from - Ibn Humayd al-Razi. See 
the explanation provided. 

12 Hanafi, Maliki, Shafi’i and Hanbali Schools of Islamic law 
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The contended transmitter (rawi) was a judge (QadI) in a city known as Wasit by the name of 
Ibrahim Ibn Uthman who was well known by his agnomen (kunya), Abu Shayba. His full 
name was Abu Shayba Ibrahim Ibn Uthman, and he was the grandfather of the well-known 
Hadith scholar, Abu Bakr 'Abdullah Ibn Muhammad Ibn Abi Shayba Ibrahim Ibn ’Ut hm an 
Ibn Khuwasti, who is well known as Abu Bakr Ibn Abi Shayba (d. 235 AH). 

The following is the narration from Ibn Abbas (ra) as presented from a manuscript of the 
Musannaf Ibn Abi Shayba: 13 



The following is how it is found in the published edition of the Musannaf Ibn Abi Shayba: 14 


oai & ‘ & ‘ e ^ 1 & ‘ && & b* $) & ig* tfk 


Translation: 


Yazid Ibn Harun transmitted to us by saying: Ibrahim Ibn 
Uthman related to us from al-Hakam from Miqsam from Ibn 

Abbas (ra): “The Prophet Xsfe would pray in Ramadan 20 

rak’ats and the witr.” 

Besides the Musannaf of Ibn Abi Shayba, the following Hadith collections or Hadith related 
works all with given chains of transmission (asanid) also contain the narration of Ibn Abbas 
(ra) with slight variations in wording, but no less than 20 rak’ats: 

i) Al-Muntakhab min Musnad of Abd Ibn Humayd 15 (d. 249 AH) which also mentioned 
the Witr being three rak’ats. Here is the actual narration from a manuscript 16 of this work: 


13 2/folio 116a of the Maktaba Ahmed al-Thalith (no. 498) manuscript copy found in Turkey. 
The second volume was scribed in the year 778 AH 

14 5/225, no. 7774 (of the edition published by Shaykh Muhammad Awwama) 

15 1/557, no. 652 


10 | P a g e 




ii) Fawa’id 17 Abi Bakr al-Naysaburi (d. 324 AH). Here is the narration from the original 
manuscript 18 copy: 



iii) Al-Juzz al-Awwal wal-Thani min Hadlth 19 of Abu Ishaq Ibrahim Ibn Abi 
Thabit (d. 338 AH), which also mentioned Salatul Witr being 3 rak’ats. The 
following is the actual narration from the manuscript 20 copy of this Hadlth 
collection: 





iv) Al-Mu’jam al-Kabir 21 by al-Tabarani (d. 360 AH) 

v) Al-Mu’jam al-Awsat 22 by al-Tabarani 

i z: 

The original manuscript is held in the Staatsbibliothek zu Berlin (Berlin State Library), see 
the Landberg 74 copy, plate [124]6ov for the narration of Ibn Abbas (ra) 

17 No. 14 

18 This is from the Majami al-Madrasa al-Umariyya manuscript collection which is part of the 
Zahiriyya library collection in Damascus; Majami 18 [ folio 135b], no. 3755, dated Rajab 615 
AH 

19 No. 11 

20 This is from the Majami al-Madrasa al-Umariyya manuscript collection which is part of the 
Zahiriyya library collection in Damascus; Majami 89 [ folio 125 a-b], no. 3825, dated Rajab 
623 AH 

21 11/393, no. 12102 

22 1/243, no. 798and 5/324, no. 5440 
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vi) 


Al-Kamil fl du’afa al-rijal 23 of Abu Ahmed Ibn 'Adi (d. 365 AH) which mentioned 20 
rak’ats without congregation in Ramadan. The following is the actual narration from a 
manuscript of al-Kamil 24 : 



The above in typed format being: 


(J & (J£> cAj Juui Jjj ja <jj jj-uaLa 1 u.W t jjjjlII <jj ,U\j> <jj 4^1 ■ht Uj^ 

.jj jJ)j A*£j (jijsaou cA^La^ jjC- ^ ^jLusaj ^ L^aj ^luuj Aulc> <^251 


The wording of the Hadith from Ibn Abbas (ra) being: “The Prophet prayed in 
Ramadan without congregation 20 rak’ats and the Witr. ” 

vii) Juzz min Hadith Abi al-Hasan Muhammad Ibn Talha al-Ni’ali (d. 431 AH). The 

25 

following is the actual narration from a manuscript of al-Ni’ali’s Juzz : 



viii) Al-Sunan al-Kubra 26 of al-Bayhaqi 27 (d. 458 AH) 

ix) Al-Mudih li al-Jam‘ wa al-Tafriq 28 of al-Khatib al-Baghdadi (d. 463 AH) 
which mentioned 21 rak’ats 

x) Tarikh Baghdad 29 of al-Khatib al-Baghdadi 

23 1/542, no. 1461 

24 This is the Maktaba Ahmed al-Thalith (no. 2943)copy from Turkey, l/83a 

25 From the Majami al-Madrasa al-Umariyya manuscript collection which is part of the 
Zahiriyya library collection in Damascus; Majami 21 (folio 127a), no. 3758 

26 2/496 where his chain ran via the route of Abu Ahmed Ibn 'AdT 

97 

Al-Bayhaqi said Ibrahim Ibn Uthman is weak (da’eef) after narrating the Hadith of Ibn 
Abbas (ra) in the Sunan al-Kubra (2/496) 

28 1/382 

29 7/24 and 13/501, no. 6370 
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xi) Al-Hafiz Ibn Abd al-Barr al-Maliki (d. 463 AH) has narrated it with his chain running back 
via Ibn Abi Shayba, and then all the way back to Ibn Abbas (ra) in his al-Tamhid lima fil 
Muwatta min al Ma’ani wal Asanid; 30 but he also said that Abu Shayba Ibrahim Ibn 
Uthman is laysa bil-qawi: ‘not that strong’ 

xii) Al-Muntakhab min al-Fawa’id 31 of Abu Umar Abdul Wahhab Ibn Mandah (d. 475 AH) 

xiii) Mashyakha 32 Abi’l Tahir Ibn Abi’l Saqr (d. 476 AH). The following is the actual narration 
from this manuscript 33 : 



xiv) Dhayl Ta’rikh Baghdad of Ibn al Najjar (d. 643 AH), which also mentioned Witr being 3 
rak’ats 

xv) Abul Qasim Abdullah Ibn Muhammad al-Baghawi (d. 317 AH) has also narrated it with his 
chain of transmission via the same route of Abu Shayba Ibrahim Ibn Uthman, as mentioned 
by Shamsud-Din al-Dhahabi (d. 748 AH) in his Mizan al-I’tidal. 34 Jalalud-Din al-Suyuti (d. 
911 AH) 35 mentioned that it was actually recorded by al-Baghawi in his Mu’jam. 

xvi) Abu Bakr Abdul Aziz al-Hanbali, who is also known as Ghulam Khallal (d. 363 AH) has 
related it with his chain of transmission back to Ibn Abbas (ra) in his book known as al-Shafi 
fi al-Fiqh. 36 


al-Hafiz Ibn Hajar gave the following grading on Ibrahim Ibn Ut hm an in his Taqrib al- 
Tahdhib : 

AjljLui!) ‘"'J AjjISj jj)g iim Jawilj ^ < art It £)LajC (jj| ^uA) jj| -215 

£> j yju <Liwa CjLa 


30 8/115 

31 2/268 of the Zahiriyya manuscript (Hadlth 297) located in Damascus 

32 No. 19 

33 From the Majami al-Madrasa al-Umariyya manuscript collection which is part of the 
Zahiriyya library collection in Damascus, Majami 73 (folio 147 b), no. 3809 

34 1/48 under the biography of Ibrahim Ibn Uthman 

35 See his al-Masabih fi Salatil Tarawih as published in his al-Hawi lil Fatawi (1/334) 

36 This was mentioned by the Hanbali scholar, Manusr al-Bahuti (d. 1051 AH) in his Sharh 
Muntaha al-Iradat (1/244-245) and in his Kashhaf al-Qina’ an matn al-Iqna (1/425) 


13 | P a g e 





Hence, Ibn Hajar graded him to be, “Matruk al-Hadith: Abandoned in Hadith ” 


This is not the only grading on Ibrahim Ibn Uthman made by al-Hafiz Ibn Hajar. In his al- 
Talkhis al-Habir 37 he said Ibrahim Ibn Uthman was ‘very weak: da’eef jiddan’, while in his 
al-Matdlib al-Aliyya 38 he said Ibrahim Ibn Uthman is ‘weak: da’eef 

Despite giving these differing gradings, Ibn Hajar has given the ruling that the narration from 
Ibn Abbas (ra) has a weak (da’eef) chain of transmission in Al-Diraya fi takhrij Ahadith al- 
Hidaya 39 and the same in his Fath al-Bari 40 

Gradings on the Hadith of Ibn Abbas (ra) by other scholars: 

i) Imam al-Nawawi (d. 676 AH) mentioned in his Khulasatul Ahkdrn 41 that al-Bayhaqi and 
others had weakened the narration from Ibn Abbas (ra) 

ii) Al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH) has been mentioned above as giving the chain 
of transmission for this narration from al-Baghawi in his Mizan al-1’tidal* 1 While doing so 
he mentioned that the narration from Ibn Abbas (ra) as transmitted by Ibrahim Ibn Uthman 
was one of his manakir 43 (rejected narrations). The term munkar does not always mean that 
the narrator was weak and his narration is rejected. 

As for the term Munkar al-Hadith, al-Hafiz Ibn Hajar explained what it meant to Imam 
Ahmed Ibn Hanbal in his HadT al-Sari 44 as follows: 


“The Munkar is called by Ahmed and a group of the People of Hadith about the singular, the 
one who has no follow-up for him." 


Al-Dhahabi in his al-Mughni fi al-du’afa 45 gave the following grading on Ibrahim Ibn 
Uthman: 

Ajowi ^j| <jj| j&J -li, jjj jjLs - |jj jji Jj Ci - 125 


37 3/1201 

38 6/13 


1/203, no. 257 

40 4/254 

41 1/579, no. 1971 
42 1/48 

43 Manakir is the plural of mu nk ar 

44 p.436 


1/20, no. 125 
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Meaning: 


“Ibrahim Ibn Uthman Abu Shayba al-Absi the grandfather of Abu Bakr Ibn Abi Shayba, weak 
(da ’eef) and abandoned by other than one (scholar of Hadith). ” 

Al-Dhahabi also claimed in his Diwan al-Du ’afa 46 under the notice on Ibrahim Ibn Uthman: 

Js. £*^4 _ “There is agreement on his weakness ” 

This point is somewhat contestable as will be seen from the statement of Yazid Ibn Harun 
below. 

iii) Al-Hafiz Jamalud-Din al-Zayla’i (d. 762 AH) mentioned the narration from Ibn Abbas (ra) in 
his Nasb al-Raya 47 and he also claimed that there is agreement on the weakness of Abu 
Shayba Ibrahim Ibn Uthman 

iv) Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) mentioned the narration of Ibn Abbas (ra) in 
his Majma al-Zawa’id 48 from al-Tabarani’s al-Kabir and al-Awsat, and then mentioned that 
Abu Shayba is da’eef (weak) 

v) Al-Hafiz Ahmed Al-Busayri (d. 840 AH) mentioned the narration of Ibn Abbas (ra) in his 
Ithaf al-Khiyara 49 as recorded by al-Bayhaqi and said it has Ibrahim Ibn Uthman in the chain, 
and he is da’eef (weak) 

vi) Imam Kamalud-Din Ibn al-Humam (d. 861 AH) mentioned the narration of Ibn Abbas (ra) in 
his Fath al-Qadlr, 50 and he said the narration was da’eef (weak), with the claim that there is 
agreement on the weakness of Abu Shayba Ibrahim Ibn Uthman 

vii) Al-Hafiz Jalalud-Din al-Suyuti (d. 911 AH) has mentioned the narration from Ibn Abbas (ra) 
in his Tanwir al-Hawalik Sharh Muwatta Malik, 51 where he mentioned that it is weak 
(da’eef). While he graded it as severely weak (da’eef jiddan) in his al-Masabih fi Salatil 
TarawTh 52 


46 No. 211 

47 2/153 

48 3/172, no. 5018 

49 2/383-384, no. 1725 

50 1/467 (Dar al-Fikr edition) 

51 1/103, no. 248 

52 As published in al-Suyuti’s al-Hawi lil Fatawi (1/334) 
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viii) Imam Shihabud-Din al-Qastallani (d. 923 AH) mentioned the narration from Ibn Abbas (ra) in 
his al-Irshad al-Sari li Shark Sahih al-Bukhan and said the chain of transmission is da’eef 
(weak). He said likewise in his al-Mawahib al-Laduniyya. 54 

ix) Imam Ali al-Qari (d. 1014 AH) mentioned the weakness of the narration from Ibn Abbas (ra) 
in his Mirqat al-Mafatih Shark Mishakatul-Masabih 55 by quoting Ibn al-Humam (see above) 

x) Imam Muhammad Ibn Abdal Baqi al-Zarqani (d. 1122 AH) also said the narration from Ibn 
Abbas (ra) is da’eef (weak) in his Shark al-Mawahib al-Laduniyya 56 of al-Qastallani 

There were other scholars who said likewise in weakening the narration from Ibn Abbas (ra); 
but the above is sufficient to mention. 

As for Abu Shayba Ibrahim Ibn IJt hm an and his chain of transmission back to Ibn Abbas (ra), 
then we now know based on our previous discussion above, that he is supported in his 
account by the narration going back to Jabir Ibn Abdullah (ra) as in al-Mashyakha al- 
Baghdadiyya of al-Silafi. 

Note, none of the above scholars mentioned the narrations presented in this treatise from 
the Ta’rikh Jurjan of al-Sahmi and al-Mashyakha al-Baghdadiyya of al-Silafi, and so 
they were not in a position to strengthen the narration from Ibn Abbas (ra) using the 
witnessing narration of Jabir Ibn Abdullah (ra). This is probably because they had never 
come across the manuscripts of these two named works or read of it in some other work. 

Al-Hafiz Muhammad Abdul Hayy al-Kattani (d. 1962 CE/1382 AH), of Fez, Morocco, has 
mentioned the narration of Ibn Abbas (ra) in his work known as Munya al-Sa'il Khulasa al- 
Shama'il, 51 with its chain of transmission from an original manuscript of Al-Muntakhab min 

58 

Musnad of Abd Ibn Humayd. 

After mentioning the narration, al-Kattani said: 


53 2/325 

54 10/576 

55 3/972 (Dar al-Fikr edition) 

56 10/569 

57 See pp. 130-131, 1 st edition, 2005 CE, Markaz al-Turath al-Thaqafi al-Maghribi, 
Casablanca, Morocco 

58 See earlier on in this section where the narration was shown from an original manuscript 
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"And some of the later scholars have made clarification of it being Hasan 
(good) from the totality of its routes." 

This indicates that some later Hadlth scholars declared the narration of Ibn Abbas (ra) to be 
overall Hasan (good) by means of corroboratory evidence. 

To conclude, the chain of transmission for all the routes going back to Abdullah Ibn Abbas 
(ra) contained the common linked narrator (rawi): Abu Uthman Ibrahim Ibn Uthman. As for 
his status as a narrator of Hadlth then he is technically overall da’eef (weak) due to the 
disparagement mentioned by the early scholars of Hadlth, but he is not weak enough to be 
abandoned (matruk), or proven to be a liar. 

For the above reasons, the narration from Ibn Abbas (ra) can now be finally strengthened by 
the witnessing narration (shahid) from Jabir Ibn Abdullah (ra) which was demonstrated to be 
Hasan li-dhatihi (a good narration by itself). Hence, the narration of Ibn Abbas (ra) has 
technically a weak (da’eef) chain of transmission, but it is fortified by the narration from Jabir 
Ibn Abdullah (ra) as recorded by al-Hafiz Abu Tahir al-Silafi in his al-Mashyakha al- 
Baghdadiyya, and Ta ’rikh Jurjan of al-Hafiz Hamza al-Sahmi. This leads one to now re¬ 
grade the textual wording (matn) of the Hadith from Ibn Abbas (ra) to being Hasan li-ghayrihi 
(a good Hadith due to a supporting narration). . 

By bringing the two narrations of Jabir (ra) and Ibn Abbas (ra) together, one may conclude 
from the above findings that the Prophetic Sunna was no less than 20 rak’ats of Tarawlh in 
the blessed month of Ramadan. 


NARRATIONS FROM THE TIME OF UMAR IBN 
AL-KHATTAB VIA CHAINS CONTAINING THE 
ROUTE YAZID IBN KHUSAYFA RELATING FROM 

AS-SA’IB IBN YAZID (ra): 


In the Musnad (no. 2926) of Ali ibn al Ja’d, there exists a narration from Saa’ib ibn Yazid 
(ra) with regard to 20 rak’ats of Taraweeh as follows: 


£ljAil £j! jJixj ^ jas- 


"In the time of Umar (ra) they would stand to perform 20 rak'ahs in 
the month of Ramadan and they would recite the Mi'in, 59 from the 

Qur’an 
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Shaykh Shu’ayb al-Arna’ut said about the above sanad in his editing of Jami al-Tirmidhi 
(2/327, fn. 1): 


“This chain of transmission is Sahih upon the condition of al-Bukhari and Yazid ibn 
Khusayfa is trustworthy (thiqa). ” 

Also in Kitab al-Siyam of Imam Abu Bakr Ja’far ibn Muhammad al-Firyabi (d. 301 AH) 
it has been narrated via the route not containing Ali ibn al-Ja’d: 


Jll Jjjj (jJ uullull ,jC >A £f (jj| Uiiia. £j) Jjjj Ujjii tj*<kn<dt jji ^jju Ui la. - 176 

t jil£ (jjjjLdU tjjt£ cAjlSj (jLuaij <—it b-Ul (jj Jgc jis j£j» t jJIS 

«^l Slul (>» Jf- (jjfjf 

Meaning: 


5a 76 ibn Yazid (ra) said: “They would stand to perform 20 rak’ats in the time of Umar ibn 
al-Khattab (ra), but they were reciting 200 verses in a Rak’ah and they would lean on their 
sticks due to the severity of standing (for a long time). ” 


This narration has been related with a slight variation in wording by Imam al-Bayhaqi in his 
al-Sunan al-Kubra (2/698) as follows: 


(fi J~<A a ifi Uj tjjULjtiSlj ^jjjjjjJt 4ijaj2 (fj iff.uA It fj f (jlutaf! jjll if jj) Ujjit J2j _ 4288 
Jjjj If it— uj ^jt (jit Lji .JxaJt f Iff Uj 1 [699:0 s ] jjj*Jt Jjft fj i fj Jilt if Lit ^ifLAS jjtAuit 

jt U±»J jfui (f ff J^lt iff ) i—lUa^Jt (jj yf ff Jf (jjjj jSj I jil£ " ;<jla jjjj (jj L_uluJt tjp- ' A Sli - ^S (ji 

Ajfr lilt <^Uaj Otifr fi Cp2i£- J$e f L yl& cjjjSjjj Ijitij ^ouUb <jjf jii tjjtSj " ; Jl2 " 4iij <jj>2*j 

" ^li&lt Sj 2 u 


This sanad also runs via Ali ibn al-Ja’d back to Sa’ib ibn Yazid saying: 

“They would stand to perform 20 rak’ats in the time of Umar ibn al Khattab (ra) during the 
month of Ramadan. They would recite 200 verses and they would lean on their sticks 
during the time of Uthman ibn Affan (ra) due to the severity of standing (so long). ” 

The above chain of transmission and wording is also in al-Bayhaqi’s Fada’il al-Awqat (no. 
127). 


Imam al-Bayhaqi also gave a different route going back to as-Sa’ib ibn Yazid in his 

Ma’rifatus Sunan as follows: 


Ujjl'l ;<Jl2 <_jUi jit if (jj JaaJ> Jbkl jjj lijja. ;<Jl2 f (jiff jit Ujiii ;jL2 jujill jAtia jii Ujiii - 5409 

(jlhj fL U£» ;jlS Jjji (jj i—uLuJt (f (Asfaf jji Jjji (fff ; JlS jSxf (j) Vbii Lula. ;jli >'4 „ (ji 
«jjjltj tjjjlixj ullakit <ji yf 


59 A group of medium sized chapters from the Qur'an. 
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“We would stand in the time of Umar ibn al Khattab (ra) for 20 rak’ats and the witr. ” 


The above chain of transmission and wording is also in al-Bayhaqi’s al-Sunan al-Saghir (no. 
821). 

As for the above narrations from al-Bayhaqi the scholars have graded the chain of 
transmission to be Sahih 


MAJOR SCHOLARS WHO 
AUTHENTICATED THE NARRATION 
IN AL BAYHAQI’S AL-SUNAN AL-KUBRA OR HIS 

MA’RIFATUS SUNAN 

Some of the quotes are abridged versions from al-Bayhaqi’s al-Sunan al-Kubra whose 
wording begins with the following sentence: 


(JJA jj? IjjI£ 


1) Imam al-Nawawi (d. 676 AH) authenticated the sanad from al-Bayhaqi’s al-Sunan al- 
Kubra in his al-Majmu Shark al-Muhadhhab 60 as follows: 


\jl\S vv ; i&l Jjjj (jj gj^Va.ll jUutVli aljj Laj Uiliuuflj jullj 

9 (SiP*-* Jqjm J* ill yUaaJl j*h> Opjfe 

£x jP lhj J* o-usi lPjj IP j ?f slut ^ 

, IPP Sljjj cjUjj (jj ijJj Uajjdt tlSJU dljj Ajl£j j Aj£> ill LuUalJl 

jp a# ^ lP*jj 


Al-Nawawi also declared al-Bayhaqi’s sanad to be Sahih in his Khulasatul Ahkam (1/576) 61 
as did the editor of this work, Hussain Isma’il Jamal of Cairo University as follows: 

ill (jha j <jj ja& ijjajSL |jjt£ ?f :Jli ill j ^buuail Jjjj <jj lujLuJI (j&j - 1961 

^LiSl Sixi f^A (jbuC- P ^ , u^ac > \p\£j <.£&Ulb ^jjjIjL IjjISj c4*£j j^-ut 

JIIujU ^.^..nll 

2) Imam Fakhrud-Din al Zayla’i (d. 743 AH) authenticated the chain of transmission for al- 
Bayhaqi’s narration in his Tabyin al Haqa’iq 62 as follows: 

60 Vol.4/p. 32, printed with Fath al-Aziz of al-Rafi’i and Talkhis al-Habir of Ibn Hajar al- 
Asqalani 

61 Printed by Muassasa al-Risala, 2 volumes, Beirut, 1 st edn, 1997CE/1418 AH 

62 1/178, printed by Dar al-Kutub al Islami, Cairo, 1313 AH 
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La UJj <jj.1a]| Ja! Jaju 4jl£j CLujj lillla llfc-j 4 jl£j ^Aj L^jUlSj JJ& ^ 

<^J ^ J Aiij <&' cr^J y& ^ (J& LXi*jfei I $2 frj'w a ^U^U ^Afc U) (jjj 

Aajjjj jIjSa jjlajjjj j£ <jjj OjM t.J-^LS ^J-ff £)ja^a jAj jj^-Iaa J& dljj Iaj Ic-La^) jU^fl 4 Jja 

^Jliu iil fU£ (j! *GUj ^U La ^Jc- AjjAaII JaI c-iAJa jA La£ ^ J|j2 


3) Imam Taqiud-Din al-Subki (d. 756 AH) also authenticated the sanad as found in al- 
Bayhaqi’s Ma’rifatus Sunan. Al-Suyuti quoted from al-Subki’s Sharh al-Minhaj while 
discussing this issue of the rak’ats of Taraweeh in his his al-Masabihfi Salatul Taraweeh : 


jl CX5J&& jA Ja ^UI 2 l (illj ^Iujj 4 ttt 4^1 Jj-uij ^ 1 ^ (Jajj ^ ^ ^£udlt Jlflj 

ijjj (jj ljjLaJI (jP JtiuiVU djji j ^ jj IaJ 4 jl£j gLjjljjl! LuA^aj Jli Jsl 

4j Jjluil j 4 i wqaII dj£j li£A jjjJIj 4a£j <jjj-uiju Aic- 4ttl ^^-uaj ja£ ^,jAj US JlS Aic- 4^1 

4) The Shafi’i Hafiz, Ibn al-Mulaqqin (d. 804 AH) in his al-Badr al-Munir 63 also declared 
the sanad recorded by al-Bayhaqi to be Sahih as follows: 


AZjxSj < '* > (oJ^P-) ( \ f X* 

The five editors of this work ascribed this narration from al-Bayhaqi to his al-Sunan al-Kubra 
(2/496) by saying under footnote no. 9: 

.(HI/Y) *^£)l &JU H) 


5) The Shaffite Hafiz, Waliud-Din al-Iraqi (d. 826 AH), in his Tarhil Tathrib fi Sharhil 
Taqrib 64 also authenticated al-Bayhaqi’s sanad by saying: 


Ifdoj uUa^ll (Jj jas> S^t- (jjijSj IjjlS JlS 4jfr auI 'u*a j JjJj (jj <—ulLJ! (Jc jUluL (jilu Sj 

(JA) 4#i (JjUI! (JlS (Jll <JUjj (jj JjJj (jft UajAl ^ 2llU j jjj . 4*£j (JjjIjxj (JUjaij ’<&£■ iill 

AjiSj (jjjlifrj Ajfr auI (^4aj jljfr 


A few lines later, al-Iraqi mentioned the earlier Imams who advocated 20 rak’ats of Taraweeh 
as follows: 


tfi^3 ls^3 (_jS (Jj| dljjj ^*SlIiil!j ^jjjltj Aijj^ jj! ik! !j^j 

UJjC jIjj^VI jAj fUixS! cJjS jAj jil Jjft (Jj! JlS (jjiLl) (_^Sj ^jli^J! ijlailj A£ji« (Jj!j JS*Si (Jj 

AjC iil) (jjiaj [y& (Jij ^ jSj U )jJCj ^^jj! 


63 4/350 

64 2/365, this Sharh also has the views of his father, Shaykh Zaynud-Din al-Iraqi mentioned 
within it also 
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From the above one can deduce that the Imams like: Abu Hanifa, Sufyan al-Thawri, al- 
Shafi’i, Ahmed ibn Hanbal and the Jumhur (majority) of Ulama according to Ibn Abdal Barr 
al-Maliki (d. 463 AH) were upon 20 rak’ats Taraweeh and this was like an agreement (kal- 
Ijma). 

Indeed, Waliud-Din al Iraqi mentioned that his father would also pray 20 Rak’ats of 
Taraweeh then 16 rak’ats later on: 65 


La SltijJa xjj ( 21 Jj ^ju<i AjjAaJI AyluA AJjLa! Udj 

^ ^ Sjlic- diuu Aylu a 11 ^ Jjlll £ jSj jLjsLaJI 4 jl£j JjS jujIjj!) 

£)Vl ^J) AjIp ^.2 AjjAaII jVl (3*^ <211^ (.5^ jAllLujj ^jLuxaj 


The ShafTi commentator of Sahih al-Bukhari, known as Imam al-Qastallani (d. 923 AH) 
has also mentioned that the sanad in Sunan al-Bayhaqi is Sahih by quoting in line with al- 
Hafiz Waliud-Din al-Iraqi as follows in his Irshad al-Sari: 


<—'yic^jvljci—l4.5i OLd“* 5 

r a jIj. j'j.»l 

i j* Lli \ 0^9 I j j 


6) Imam Badrud-Din al-Ayni al-Hanafi (d. 855 AH) in his al-Binaya fi Shark al-Hidaya 67 
also clarified that 20 rak’ats is the Madhhab of the Hanafis, as well as being the view of 
Imams: al-Shafi’i, Ahmed ibn Hanbal and the view of the majority according to a certain al- 


65 This was also affirmed by al-Sakhawi. Imam Nurud-Din al-Samhudi (d. 911 AH) 
mentioned in his Khulasataul Wafa bi-akhbar Dar al-Mustafa (1/31) that in his time the 
people of Madina prayed 20 rak’ats Taraweeh at the beginning of the night followed by 16 
rak’ats in the last part of it as follows: 


j&£> AJLuuj Jjiil) Jjl AjlSj (JJj-uuaj ^)j-a Jsl ^ jJ) AJjXaII JaI j 

66 3/426, printed with Imam al-Nawawi’s Sharh on Sahih Muslim on the margins by Bulaq 
press, Egypt, 1304 AH 


67 


Vol. 1/659, Dar al-Fikr edition 
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Qadi 68 . He also mentioned Imam Malik’s view for 9 Tarweehat which equates to 36 Rak’ats 
(viz. 20 Rak’ats Taraweeh+16 rak’ats of individual nafl during the rest period): 

Jli Uj < l : j >. ' u jAj j ^ jl JS*) 
uuujt; OS’ JUj> £|t Ot j i *UJI yP Jij i 

g V lj * ^jll j* A Jif j OO^bj A*-) ^i »4 ( I dAJl* XiCj ^ 3 -b **&j 

no* 

In his al-Binaya (1/660), al-Ayni also authenticated al-Bayhaqi’s sanad as found in his al- 
Sunan al-Kubra as well as quoting from Ibn Qudama al-Maqdisi al-Hanbali’s al-Mughni that 
20 rak’ats was like an Ijma (an agreement): 

(/ 2 r J *1 jj lx LillH ulw^l ^1^1 j * loall J*! J*m dUa Jp 

Al C f+j A v tV ^ **# O y!L)l fjP 

<il Cs> Al J Jp Jj • Jl* Al yij ^ Jpj * ^J 

• ^ C/j^i (i ft J*+i £>f ^ 

Cp4il £>l* j J i)¥ Jli £>l *jj & tUjll £ JU cJU C>\i 

jl j^j Jli wJb # A*S j {j oLa-*j g 0j+jb 

L ,-^» of dUt* Jli wljA-lj L»JL&Za oAl j 4jjb 

* 4~~»li-l JL_JU 0jijiaj VJ eiljJaA j OjLajj uu 0 ji jia-> 

^ Ijjlji oLS* j ol^ jT Ijluii ^jl j 1/ ilijdl Ja! 

j^{ ^ Jj * ot Jjl j 4ftl J yUh^i OlS^ Uj 

jA \f ^j jip <Ia Al j jjf Jli Jjud of <J dUU 

*pl - ^1 Jzi J* Jj £J>jI j# ^ ots" (5^ly JUl J-ojj fc-JI 

« Jajj^* <j 

Furthermore, in his Sharh on Sahih al-Bukhari known as Umdatul Qari (7/177), Imam al-Ayni 
repeated the above in similar style by saying: 

(j\S Jjjj (ji J(jl j f Ia1jl!| jj)^ ^> Cf* AJajj JU^Ij Jli Ajj AjlSj jjjJaC- U J-IC* (ji 

AjjX^I JaI Jaxj tiUj jjjI! AjlSj AJLui tillL) j ^xuaj jj jj j Ajl£j ^jAj 

1$£> jj-d ijSj |jjI£ Jli ^t^uall Jjjj (jj cjjLuo]) j£> Jlloalj 61 jj Laj ALtlaJl j 4ja£Iu^I j UjKaAI 

AjS ^jk> £P> cr^*- 4 ^ AlL» U^jC- ^Ixj jil j ^UjC- !$£■ <x£j jjj^aj ^Uj Al ja^ 

^La^VI^ I^A j Jli A*£J JJJ-UUJU jjlulAJ ^ j jaI 


(1 o 

It seems to be Qadi Iyad, as this is what we quoted al-Nawawi saying from his Majmu 
Sharh al-Muhadhhab 
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Al-Ayni affirmed not only the authenticity of al-Bayhaqi’s sanad (as in his Sunan al-Kubra) 
but also the point that it was used as evidence by, “Our companions (Hanafi’s), Shaft ’is and 
Hanbali’s. ” 

7) The ShafTi Imam, Jalalud-Din al-Suyuti (d. 911 AH) also authenticated al-Bayhaqi’s 
sanad in his al-Masabih fi Salatul Taraweeh : 69 


cJJaaJl Jjj jjsC J£& £■ £jja j&j Ijjl£ Jli Jjjj Jjj uuLuJl <jc jLLuLi sjj& j , Jj 

4*£j CP^J 

8) Shaykh Zakariyya al-Ansari (d. 926 AH). In his Fath al-Wahhab bi-Minhaj al-Tullab , 70 
he not only affirmed 20 rak’ats but also declared one of al-Bayhaqi’s chains of transmission 
to be Sahih as follows: 


^iuij Ajlft aUI (jjj ,q\ <^iaj £ja <LL1 J£ ^8 djLuluu j2u*j AxSj (jjjdjC ( _ r 4 j (jj j di2j ^jjIjjj) 

^ ^ ^ IjjjISjj 4j5LflJ <j*Ull L# i*aj ^ JjLiiaj <> <-*»■ <> 

tjjl£ jLLuL <j jjj JjISI Stilus (jiaj&j Jt Jlij .4*j|jll 

Uaj^lt tSllla j jjj ,k*£j (jijdixj CP^aj j$2l Ajft aill <j^aj tjUaaJI qj j^e J$£. jj^jiL 
jt IfjSfr jj^jjjj IjjLS 4ajjjj L^ia JJjl J* Cjjauij jjjjjj IjjIS 1 a$ Lj Jsq nti £a^j (jjjjiCj 

j£Jj Jjj LaC jjju 'Luajjill I^jS Jc.1 MjejjJLaj l^JV 4_ajiuuj tsuji jlj tJjajjluu 

^ Jbj ^4 L^jSj 


Shaykh Zakariyya al-Ansari also authenticated it in his Asna al-Matalib fi Shark Rawd al- 
Talib 71 as follows: 


4je iiil <^J (jj j-a£ -4^ ijc- OjajSj Ijjl^ jUIuU sjj&j jA l«aji jjjj »1jj 

Jjjliej Uajail ^ Lilia j JJJ A*ij Jyjlisu JjLusaj j$2i 


9) The Hanafi faqih known as Ibrahim al-Halabi (d. 956 AH) has mentioned in his 

79 

Ghunyatul Mutamalli which is famously known as “Kabiri” the following: 

diui Lilia Jlftj t jj^ aaII uaA 1a jAj dal ajl in jaiau MjlSj (jjjaie Ujle ^jjtjalt (ji klLuball »JA (j 4 
!jjLS ;Jli Jjjj £)j t—uLuiSl ,jC. JliuiL j at «|jj La jj^aaiij ‘4jj,laJI jAl J>a«j A*Sj <jjj!Lij 

oatill CP t^j t^j 0'^ c iJ&J CkLp*! J OjajSj 

£)U<iaj ^ !)Uj j-»i <u'l fjs. IP ^J iAx&j (JjjJfej Cj^jj ^U<aaj ^ 0 >*jSj jac j$& ^ 

jjLjS j^ft Lljjj jd 4j£SJ Jjjll ) _ S A (jLajj (jjl duJA. .*NMlj; w ^»ti Jli t ^Laa.V^ IJA J JtS tA*Sj 

jl!La jjc j UjaC jA j bdaAia 


69 

70 


Printed as part of his al-Hawi lil-Fatawi (1/387) 
1/68 


71 1/201, Darul Kutub Ilmiyya, Beirut, 1 st edn, 2000 CE 

72 P. 388 
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Hence, Imam al-Halabi declared al-Bayhaqi’s sanad as found in his al-Sunan al-Kubra to be 
Sahih. 

10) The Shafi’i faqih, Khatib al-Shirbini (d. 977 AH) in his Mughni al-Muhtaj 73 declared al- 
Bayhaqi’s sanad to be Sahih in affirmation of 20 rak’ats as follows: 

ia JllujLi (j jj U 1 (jluaaj (jA tbl ajf in j 2 uXj AjlSj (jjj 2 u£ j 

Ua>U! (jk dllo (SJJJ <*£j £La4j <jA 'tjfr (^1*2 <&l (jUaaJI 

11) The Hanafi Imam, Ali al-Qari (d. 1014 AH) also authenticated al-Bayhaqi’s sanad in his 
Shark al-Nuqayah (1/250) as follows: 


<Ull <^Uaj £bufr J4& ^ 0>uis ijjl* JUwb ^.nl t U1 

La£ it j^l j 2 oC- biuij tjjlll Jji CulS (jb ;#jj£ JjSj 4 jj 2 jjj j ,«<jjj 5 £ J biui» jiillLs AjCj 

,4-jjAaIt jAt J^jC Aulft 


Ali al-Qari also mentioned that Imam Malik held the view for 36 rak’ats. In addition, he 
mentioned in his Mirqat al-Mafatih (1/227) that 20 rak’ats was established in Umar ibn al 
Khattab’s time (ra) and he mentioned the variant from al-Bayhaqi’s Ma’rifatus Sunan: 


i_>UaSJt (jj y*£- (jjA jSj (jjUll q\S J12 jbjj ,jj Jjjj ,jC. Ua ys£- (ja jj jJjt.il tbjj pxl 

AjlSj ,jjj2u*j uQaSJI ^ j-ac ^jii US Jlfl Jjjj (jj i_uLui!( ,jt 4 Sjjla1I (jjjj 4*Sj (jJjJufr j 

■ <a »jUuiI ^ j Jli jj jl |j 

Shaykh Ali al-Qari claimed that its chain of transmission was declared Sahih by Imam al- 
Nawawi in his al-Khulasa, but what is correct is that al-Nawawi authenticated the wording as 
found in al-Bayhaqi’s al-Sunan al-Kubra and not the Ma’rifatus Sunan of the same al- 
Bayhaqi. 

12) The Hanafi Hafiz of Hadith, Imam Muhammad Murtada al-Zabidi (d. 1205 AH) has 
also declared al-Bayhaqi’s sanad to be Sahih in his monumental commentary to Imam al- 
Ghazali’s Ihya Ulum ud-Din known as Ithafus-Sadatul-Muttaqin (3/415) as follows: 


<Sy* JPJ jAI c5jUiJIJ yw-^151 \*f Spall ^LLUj A 


jj± i c5jUijy ^uj i s 

j ij;j'^^^ jj ^ r uj 


73 


1/226, Dar al Fikr, Beirut 
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Note also that Imam Zabidi also mentioned in the same work (3/422) the following point 
which establishes that the Ijma (agreement) that was reached in Umar’s time (ra) - meaning 
upon 20 rak’ats of Taraweeh was held by the likes of major Imams like Abu Hanifa, al- 
Nawawi, al-Shafi’i, Ahmed (ibn Hanbal), the majority, and preferred choice of Ibn Abdal 
Barr. Al-Zabidi also gave the names of those who transmitted for 20 rak’ats from the 
Musannaf of ibn Abi Shayba: 


katZa-jp 1 Jb» 5 1«lA^U.*Ac£-s~ j-? 4*^ 

i Cs 1 

* ^ * * <* • 4 „ 

13) Shaykh Sulayman al-Bujayrmi al-Shafi’i (d. 1221 AH) in his notes (Hashiyya) to Sharh 
Minhaj al-Tullab 74 declared al-Bayahqi’s sanad to be Sahih: 


o'-^-O (J* ^ cr^J CSi 'jjtS jULjU (JJJJ 

(jjjlic J Uajjdl ^ lillLa (JJJJ t AjtSj 


14) The Shafi’i Mufti, Shaykh Abu Bakr al Dimyati (d. 1310 AH) in his Iyanatul Talibin 75 
also declared al-Bayhaqi’s sanad to be Sahih 


4*£j Cay^*-i Cpi **J <U)I 1-jUaiJI (Jj ja£- !$£■ (jjAjL jj-g-ii JUwU J JJJ 


16) Shaykh Muhammad Ali al-Nimawi (d. 1322 AH) declared al-Bayahqi’s sanad from 
his al-Sunan al-Kubra to be Sahih in his Athar al-Sunan (p. 251), and he also 
mentioned the alternate version from al-Bayhaqi’s Ma’rifatsu Sunan with its 
authentication by Imam Taqiud-Din al-Subki (in his Sharh al-Minhaj) and Imam Ali 
al-Qari (in his Sharh Muwatta Muhammad. 


SOME SALAFI SCHOLARS WHO 
AUTHENTICATED AL-BAYHAQI’S SANAD: 

1) Abdar Rahman al-Muallimi al-Yamani 76 (d. 1386 AH) 

Abdar Rahman al-Muallimi has done some justice by declaring the sanad of al-Bayhaqi’s al- 


74 1/370, Maktaba Islamiyya, Diyarbakr, Turkey 

75 1/265, Dar al Fikr, Beirut 

76 Al-Muallimi was one of the chief editors of classical texts at the famous Hanafi publishing 
and research center known as Da’iratul Ma’arif in Hyderabad, India. He is also a reference to 
his admirers for his reply to his contemporary, Shaykh Muhammad Zahid al-Kawthari (d. 
1371 AH) 
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Sunan al-Kubra to be Sahih in his Kitab Qiyam Ramadan? 1 

2) The late “Salafi” opponent to al-Albani, known as Isma’il al-Ansari (d. 1996/1417 AH) 
wrote a number of refutations on the former, and one such work is connected to the rak’ats of 
Taraweeh. In his Tashih Hadith Salatil Taraweeh Ishrin rak’a wal radd ala al-Albani fi 
Tad’ifihi, he mentioned the narration for 20 rak’ats in the time of Umar (ra) as mentioned in 
al-Sunan al-Kubra of al-Bayhaqi, and noted that it was declared to be Sahih by Imams: al- 
Nawawi in his al-Khulasa and al-Majmu with agreement by al-Zayla’i (author of Nasb al- 
Ra’ya), Taqiud-Din al-Subki in his Sharh al-Minhaj, Ibn al-Iraqi in his Tarhil Tathreeb, al- 
Ayni in his Umdatul Qari, al-Suyuti in his al-Masabih, Ali al-Qari in his Sharh on Muwatta 
and al-Nimawi in his Athar al-Sunan. 

3) The late Damascene based advocate of the “Salafis” known as Abdal Qadir al-Arna’ut 
(d. 2004/1425 AH) has also declared the narration from al-Bayhaqi’s al-Sunan al-Kubra to be 
Sahih in his editing of the Jami al-Usul fi ahadith al-Rasul 79 of Imam Ibn al Athir al-Jazari 
(d. 606 AH). Scan of the relevant portion: 


O; <i)| j {J j? Jp 6 Cr a* t'W /1 

—Jc U jjf jZi I jilTj ‘ I J jy~ 

- ur - 

ij* s»-\ j jac. o«j>w> < > f U)l »jA ajuI j uLiff-jj; * i r c —- 

If ^ UjLfLill J : Jli rrjl ^ f^Vl ‘ »liJ1 

t • jf si ,,. Uc <ju) ^ 2 * j St j> jjk <— ->L*»11 V Ij j *1 j j 

4) The late Saudi writer known as Abdullah al-Duwaish (d. 1407 AH) wrote two works in 
discreditation of al-Albani’s weakening some authentic narrations and his authentication of 
some apparently weak narrations. 

In the former work entitled: Tanbih al-Qari li-taqwiyya ma du ’afuhu al-Albani (p. 47-48), al- 
Duwaish refuted al-Albani’s weakening of the narration for 20 rak’ats as in al-Sunan al-Kubra 
of al-Bayhaqi as follows: 


<Jj <yji ha It (jj .uaj (jj ^11 ha It <»il Jj s- jj) UJli ciu^. 496 2 4 («jj£ 1I (jiuJl ^i w °^ 1 aljj La t^JUj 

Lu ^jxjII JjJxII Sf- (jj <aaa q j SjC- LjLul Jj 1 a■ uj Qi a <yj| •Ia&I Uj (jULaljlb 


77 See p. 57, Maktaba al-Makkiyya, 1 st edn, Makka, 1997 

78 See p. 7, Maktaba al-Imam al-Shafi’i, Riyadh, 2 nd edn, 1988 

79 6/123-124 


26 | Page 







t—iUaiJl (jj jaC- IfyC- ( jlc- (jjxjSj IjjlS ; Jli Jjjj <jj i—uLuJI (jC A Jaa (jj JjJj £jC t—uJ (jj| Lj) Jxj) <jj 
Sj£jj J o j£j ja2 J.aa -0 (ji fjii " Lai ul£j <UIaj Jliuij . Ax£j ^jLuxaj jji (ji Ajfr aiit ( _ 5 jJaj 

(jlS ; 300 dJllill i_i4>ill ul jUu J jLaxil qj! JlSj . 1057 f- jaJl fa*' a II ^Ljj <La^jj J jaliall 

AjSjj . 4£j jA ; J jjljll Aj£ Jli j jjJLa ^Lat ALillj ^jj]| i_itj£ ■ ■« JjjJI £jj| Lai . IftliAa Ajjj 

. #'jj AjIjj 

It may be seen from the above that al-Duwaish declared all the sub-narrators to be Thiqa 
(trustworthy) and also showed that the narrator known as Abu Abdullah al-Hussain al- 
Dinawari was declared to be Thiqa by Ibn al-Imad in his Shadharat al-Dhahab. 

5) Hamud al-Tuwayjiri (d. 1992) who was also a well-known Saudi “Salafi” writer has also 
declared Imam al-Bayhaqi’s isnad to be Sahih in his al-Radd alal Katib al-Maftun (p. 132) 

6) The Egyptian “Salafi” writer, Mustafa al-Adawi has already been quoted as 
authenticating not only the narration mentioning 20 rak’ats in Umar’s (ra) time as recorded in 
the Musnad of Ali ibn Ja’d in his Bahth fi adad rak’at qiyam al-layl, but also some of the 
reports from the Tabi’in also. 

7) Note, al-Albani was also refuted by another Salafi from Saudi Arabia known as Ahmed 
an-Najmi (d. 2008). See his Ta’sis al Ahkam (2/241-256). Quoted here- 
https://www.sahab.net/forums/index.php?app=forums&module=forums&controller=topic&id=l 38590 


THE NARRATION FROM UBAYY IBN KA’B (ra) AS 
RECORDED IN THE MUSNAD OF AHMED IBN MANI 
AND AL-MUKHTARA OF DIYA AL-MAQDISI AL- 

HANBALI 


The Musnad of Ahmed ibn Mani has not been printed to date, and its isnad is nevertheless 
known since the Hanbali Shaykh, Diya al-Maqdisi (d. 643 AH) has transmitted it with his 
own sanad going back via Ibn Mani in his al-Mukhtara 80 as follows: 


pA jaL i c Jijj-uali jil jj Jjxui jl jlg-xuab il\ ja^jJIAjC' jj ±a*.\ (jj Aja^a jj! U \jpA 1161 

Jaa^ (jj ,U\j jj jjj) jj Ul jj lj ijSau jj a^IAojC- Ul JUUJI Aa^I jj A^l jJIAjC' Ul Sf Ijfl 

jaC- l-jl£ jj ^1 AaJUJI jajI jj £ajj]| ^ jljJl jj) U j-uiJa jj Ul jj AaaI Ul 

jlji3l CjI jfl jla ( IjjSj ) jl j j Lut aj Vj jtgUJl jjajj-aj jaUJI jj Jlia jIUsa j ^ jaUJU jl UjI jaI 

jjj-uuP (Jua^I Aa£Jj Uva\c> A$ Jlls j£j ( f j-aa ) |AA jaIajaJI jaa! b JUS JaUIj 

( jaaAi dAlluij ) 

80 3/367, no. 1161 with the tahqiq of Dr Abdal Malik Dahish 
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Thus the sanad from Ibn Mani is: 


Al-Hasan ibn Musa - Abu Ja’far al-Razi - al-Rabi’ ibn Anas - Abul Aliyya from Ubayy 
ibn Ka'b (radiallahu anhu): 

The text states: ' 'Umar (mdiaUahu anhu ) ordered Ubayy. to lead the people in prayer at 
night in Ramadan, saying, ‘The people fast during the day and can not recite (the Qur'an) 
well, so will you recite the Qur’an for them at night? He said, ‘O commander of the 
believers, this thing was not done before. ’ He said: ‘I know, but it is better (ahsan) \ 
(Ubayy) led them (the Companion's) for 20 rak'ats." 

The narration was Sahih to Diya al-Maqdisi and the contemporary editor of his al-Mukhtara 
(3/367, no. 1161) known as Dr Abdal Malik Dahish said its isnad is Hasan. 


MUHAMMAD IBN YUSUF AND HIS 
CONTRADICTORY WORDINGS FOR THE 
RAK’ATS OF TARAWIH 


Muhammad ibn Yusuf reported it in 3 ways as summarised below: 


Imam Malik (in al-Muwatta), Isma’il ibn Ja’far (in his Ahadith), Abdal Aziz ibn Muhammad 
(in Sunan Sa’eed ibn Mansur) and Yahya al-Qattan (as in Tarikh Madina of Ibn Shabba and 
Musannaf ibn Abi Shayba) - who all reported it as 11 rak’ats from Muhammad ibn Yusuf 


Wording in the Muwatta: 

Yahya related to me from Malik from Muhammad ibn Yusuf that as-Sa'ib ibn Yazid said, 
"Umar ibn al-Khattab ordered Ubayy ibn Kab and Tamim ad-Dari to watch the night in 
prayer with the people for eleven rak 'ahs . The reciter of the Qur'an would recite the Mi'in (a 
group of medium-sized suras) until we would be leaning on our staffs from having stood so 
long in prayer. And we would not leave until the approach of dawn." 


Muhammad Ibn Ishaq - who reported it as 13 rak’ats (as in Qiyam al-Layl of Ibn Nasr al- 
Marwazi and Fawa’id Abi Bakr al-Naysaburi) from Muhammad ibn Yusuf 


Dawud ibn Qays and other than him - who reported it as 21 rak’ats (as in Musannaf Abdar 
Razzaq) from Muhammad ibn Yusuf 


Wording in Musannaf of Abdar Razzaq (4/260) is as follows: 
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ijb^aaj (jjUll y>£- £)l Jjjj CH (-uLutJ) CP (-Ljjjj £)J (jfr 4 JJ&J <_>*}2 (lW CP (jjO,^ ^P 7730 

j^iJ| £jjS lie, ^jaj^aLj £aU1j cS-N ^ (»*" LW <jj' J& 

Abdar Razzaq (no. 7730) from Dawud ibn Qays and other than him from Muhammad ibn 
Yusuf from al-Saa’ib ibn Yazid (ra) that Umar (ra) gathered the people in Ramadan (to pray 
behind) Ubayy ibn Ka’b and Tamim al-Dari for 21 rak’ats , reciting some 200 verses (per 
rak’at) then leaving before the rising of fajr. 

Hence, Muhammad ibn Yusuf narrated it in 3 different wordings: 11,13 and 21 rak’ats. 

The narrations from Muhammad ibn Yusuf with his wording for 11 and 13 are likely to be 
errors in his transmission, while that for 21 is more in line with what Yazid ibn Khusayfa 
transmitted from as-Sa’ib ibn Yazid, with independent support from Abdur Rahman Ibn Abi 
Dhubab also narrating from as-Sa’ib ibn Yazid as found in the Musannaf Abdar Razzaq (no. 
7733) with a weak sanad: 


0 ^ o„ SJI - o ^ > £ 0 „ o 

{ja ciU£» ; Jli jjjj Cji (—ijUiill CP ci-jIjJ (jj Jjfr C)i CP t CP - 7733 

«4jl£ J jift ,!££. ^UiSI ijl^J t jail! Uj jflj c jic ^£- 


What is narrated from Ubayy ibn Ka’b (ra) as found in the Musnad Ibn Mani and via his route 
in al-Mukhtara of Diya al-Maqdisi also support the narration of Yazid ibn Khusayfa for 20 
rak’ats. 

The fact that Muhammad ibn Yusufs wording is an error was declared to be so by the 
foremost expert on the Muwatta of Imam Malik in his time, namely, al-Hafiz Abu Umar ibn 
Abd al-Barr al-Maliki (d. 463 AH). 

Ibn Abdal Barr said in his al-Istidhkar: 


4»Sj QjjCj&j && i)ij lalfrj £j <*£j Sj 2 ufr c)4 






“And all this testifies that the narration far // rak’ats is an erroneous mistake (wahm wa 

ghalat) and that the authentic (Sahih) is 23 and 21 rak 'ats. ” 

Note also, that Imam Malik did not act upon Muhammad ibn Yusufs narration for 11 rak’ats, 
nor did Imam al-Shafi’i who also transmitted the Muwatta from Imam Malik directly. 

In the Maliki Fiqh work, which comprises many of the famous Fatwa’s of Imam Malik ibn 
Anas with chains of transmission (Asanid) known as al-Mudawwana al-Kubra , compiled by 
Qadi Sahnun (d. 240 AH), the official view of Imam Malik’s Madhhab is written as follows: 

"Ibn al-Qasim said, 'The Rak’ats (of Taraweeh) with Witr are thirty nine, 
thirty six rak’ats and three witr.' 


81 See vol.l/p. 222 
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The Shafi’i Imam, al-Nawawi, said in his voluminous work known as al-Majmu Shark al- 
Muhadhhab (4/32) 82 (comments in brackets are mine): 

“Our Madhhab (Shafi’i school) it is 20 Rak’ats with ten salams (meaning the salams after 
every two Rak’ats) besides the Witr, and that is 5 Tarweehat and a Tarweeha is 4 Rak’ats 
with two tasleems (meaning after every 2 Rak’ats there is a salam to the right and left side), 
this is our Madhhab, and it is also the saying of Abu Hanifah and his Companions, Ahmed 
(ibn Hanbal), Dawud (ibn Ali al-Zahiri) and other than them, and it has been transmitted by 
al-Qadi Iya d (a MaJiki Imam) from, the majority of the scholars ... ” 


PROOF THAT MUHAMMAD IBN YUSUF ADMITTED 
HE NARRATED IT AS 11 AND 21 RAK’ATS AS 
REPORTED IN THE FAWA’ID OF IMAM ABU BAKR 
AL-NAYSABURI (d. 324 AH) 


Manuscript details for the Fawa’id of al-Naysaburi: 

Jjy&tiiJ! ^3 I 

[18 3755 

11 ; t ^3 Je I 

153 - 134 ) 20 J\ 

COLOUR IMAGE OF THE ACTUAL PAGE 
(Note the writing on the two margins): 


82 Al-Majmu Shark al-Muhadhhab of al-Nawawi, printed with Fath al-Aziz of al-Rafi’i (d. 
623 AH) in the middle section and Talkhees al-Habeer fi Takhreej Ahadith al-Rafi 7 al- 
Kabeer of al-Hafiz ibn Hajar al-Asqalani (d. 852 AH) in the footnotes; printed by Idara al 
Taba’til-Muniriyya, Cairo, no date given 
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Text typed up based on the above manuscript: 

jjl Ju&ja d\ Jj JuPLwJ ^ w^LjLwO ^y> UL*>JI L 

L5^ d**^ olJa^Jl ^ joS* : Jli 0j^-( JjJj ^y> &\ Oj^-I c*bjj ^ <wjLJ( C^-t 

Jli ^ dJLiJ i£j Ui <L*Sj 4 jUj JUj& Ul^i cu*T 

c4jLw2^- jjI — JjJj jj cJLJl j-a dJUi JjiJ : Jli c^jjJivPj jl cJi jAp USo 

cJi jl Jli c*t?4 Jli c^JLJI jl : Jlii (XL~a?- ^ *bjj cJL*i 
O^-l :Jli <UJ 4 j ^yiJ wLp OlS^lij& Jli (.jjj^S’J 

. K_ LwvJ I 
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Translation from the Fawa’id of Abu Bakr al-Naysaburi (d. 324 AH): 


[Imam Abu Bakr al-Naysaburi said]: 

Yusuf ibn Sa’eed narrated to us, Hajjaj narrated to us from Ibn Jurayj (who 
said that) Isma’il Ibn Umayya narrated to me that Muhammad ibn Yusuf, the 
son of al-Sa’ib ibn Yazid’s sister informed him that al-Sa’ib ibn Yazid 
informed him by saying: 

“Umar ibn al-Khattab gathered the people [to pray] behind Ubayy ibn KaT> 
and Tamim al-Dari. They would stand [to recite] a hundred verses in a 
rak’ah and would not depart until we would know or have doubt as to 
whether the dawn (Fajr) had begun.’ He (al-Sa’ib) said, Sve would stand for 
eleven (rak’ats) of prayer.’” 

I (Isma’il ibn Umayya) said, ‘or twenty-one (rak’ats)?’ (Muhammad ibn Yusuf) 
said, The one who heard that from al-Sa’ib ibn Yazid was Ibn Khusayfa.’ So I 
(Isma’il ibn Umayya) questioned Yazid ibn Khusayfa, to which he replied, ‘I 
thought al-Sa’ib (ibn Yazid) said, Twenty-one (rak’ats). ’ Muhammad (ibn 
Yusuf) said, ‘or I said, “Twenty-one (rak’ats).”’ 

Abu Bakr (al-Naysaburi) said, This is a good (Hasan) hadith . If Ali ibn al- 
Madini had it, he would have been overjoyed at it, other than his words, ‘the 
son of al-Sa’ib ibn Yazid’s sister.’ 


THE NARRATION FROM A’lSHA (ra) IS ABOUT 
TAHAJJUD AND NOT TARAWIH 

Some people quote the following narration from Sahih al-Bukhari (no. 2013): 

Narrated Abu Salama bin 'Abdur Rahman: that he asked 'Aisha "How was the prayer of 
Allah's Messenger (;£$££=) in Ramadan?" She replied, "He did not pray more than eleven 
rak'at in Ramadan or in any other month. He used to pray four rak'at - let alone their beauty 
and length—and then he would pray four -let alone their beauty and length - and then he 
would pray three rak'at (witr)." She added, "I asked, ’O Allah's Messenger (Xsfe)! Do you 
sleep before praying the witr?' He replied, 'O 'Aisha! My eyes sleep but my heart does not 
sleep." 

Allah’s Messenger (sallallahu alaihi sallam) performed in general Tahajjud separately from 
Salatul Taraweeh as the following Hadith from Sahih Muslim demonstrated: 83 


83 See also Qiyam Ramadan of Ibn Nasr al Marwazi (no. 9), Musnad Ahmed (no. 12767), 
Musnad Abd ibn Humayd (no. 1274) and al-Awsat of ibn al Mundhir (no. 1996) 
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^ JUajll CP ShW (11) « (»4^' ‘r'LiS - 13 « tr^' 

I jji Ujas. (jj jjaj (1104) - 59 

: Jli ,<Uc- <&l 

.Luaji ja,i j ,4 -lU. Cj^afl Cmi ,£)Luia j *3 ^yiuaj ^iw j ‘Ulfr 4«l ^^iua <&| j ^jlS 

j .actual! ^ j^ajj Jra. (Aili Ul j AaJfr <&l ^^iua Laid .UaAj U£ 

dlj ^u” : Jlia : Jli ? Aldl\ Ul : Ua^ai ^ <41 ufi : JlS .U^Ic L$ji«aj V S!)Lua 

jiU .j^uill j^t <^2 till jj .^luu,j <Uk. 4^| ^jiua <U>I Jj-uj j J^Ijj jiii :Jli ."Cjj tlua ^ ill ^lc w *U^ 
^luil ^£j| J (jjiualjj JIa j JU La" ;^iu <j Aj 1& 4^1 ^^lua ^olll Jlifi #( jjL<aljj <bl-\^i ^a JIaj 

." *C°' v *"' tVUflj Cjiufll jl j^ill ^ Jl_aj ^jl 1 Attl j Lai 

The English translation of Sahih Muslim (2/536, no. 2433) mentioned it as follows: 

Narrated Anas ibn Malik: The Messenger of Allah (peace be upon him) was observing prayer 
during Ramadan . I came and stood by his side. Then another man came and he stood likewise 
until we became a group. When the Apostle of Allah (peace be upon him) perceived that we 
were behind him, he lightened the prayer. He then went to his abode and observed such (a 
long} prayer (the like of which) he never observed with us. When it was morning we said to 
him: 

Did you perceive us during the night? Upon this, he said: Yes, it was this (realisation) that 
induced me to do that which I did. He (the narrator) said: The Messenger of Allah (peace be 
upon him) began to observe Sawm Wisal at the end of the month (of Ramadan). One of his 
companions also began to observe this uninterrupted fast, whereupon the Apostle of Allah 
(peace be upon him) said: What about such people who observe uninterrupted fasts? You are 
not like me. By Allah, if the month were lengthened for me, I should have observed Sawm 
Wisal, so that those who act in an exaggerated manner would (have been obliged) to abandon 
their excesses. 


CP iujU CP (jLajluu Lu^. a " C)i p *lA pAil 


From the above narration we may deduce that the Salah that the Sahaba performed as a group 
behind the Prophet (sallallahu alaihi wa sallam) was Taraweeh, and when he departed to his 
lodging room, he began another Salah whose length was far longer than any Salah known to 
Anas (ra). This second Salah is most probably Salatul Tahajjud, which was usually 
performed by Allah’s Messenger (sallallahu alaihi wa sallam) in the last part of the night and 
continued until the onset of Salatul Fajr was approaching. Note how Anas (ra) did not say 
that the Salah that the group performed in the masjid was the same Salah that was performed 
in the separate abode, but his words indicate that they were 2 different prayers in one night. 

Imam al-Tirmidhi mentioned in his Jami ((3/169-170, no. 806): “The People of Knowledge 
have differed over the (rak’ats for) standing in Ramadan. Some held the view that one prays 
41 rak’ats with the Witr, and it is the saying of the People of Madina, and such is their 
practice in Madina. The majority of the People of Knowledge held it to be 20 rak’ats as it is 
related from Umar, Ali and other Companions of al-Nabi (sallallahu alaihi wa sallam), and it 
is the saying of (Sufyan) al-Thawri, (Abdullah) ibn al Mubarak and al-Shafi’i. Al-Shafi’i 
said: “I found the people of our city, Makka, praying 20 rak’ats. ’ Ahmed (ibn Hanbal) said: 
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‘There are various reports concerning it, but no specific number is settled upon. ’ Ishaq (ibn 
Rahawayh) said: “We prefer 41 rak’ats according to what has been reported from Ubayy ibn 
Ka ’b. Ibn al-Mubarak, Ahmed and Ishaq preferred praying with the Imam in the month of 
Ramadan, while al-Shafi 7 preferred a man pray by himself if he was a Qari, and in this 
chapter (there are similar reports like Abu Dharr’s from) A ’isha, Nu ’man ibn Bashir and 
Ibn Abbas. ” 


If the position for 8 rak’ats was known to be a valid opinion before Imam al-Tirmidhi (d. 279 
AH), an Imam who lived in the third Islamic century, then he would have validated that 
position back to Allah’s Messenger (sallallahu alaihi wa sallam), his Companions or at least 
an Imam before him in the section that this quote has been quoted from. On the contrary. 
Imam al-Tirmidhi has given credence to a bare minimum of 20 rak’ats. 

In the Musannaf of Ibn Abi Shayba 86 the following narration from Imam Ibrahim an-Nakha’i 
mentioned the difference between Tahajjud and Tarawih: 


y Cf- Cf- ufidis jjI Jis jSj jjt 

' iUiij Jp J ^4 


Abu Bakr (ibn Abi Shayba) said that Abul Ahwas (Sallam ibn Sulaym) informed us from 
Mughira (ibn Miqsam) from Ibrahim who said: “Those who prayed Salatul Tahajjud did so 
at the side of the masjid, and the Imam would lead the people in prayer in the month of 
Ramadan. ” 

There is also a narration from Ibn Abbas (ra) recorded by Imam Malik in his Muwatta which 
demonstrates a full 13 rak’ats of Tahajjud inclusive of the witr, followed by two rak’ats of 
Fajr when the azan was called, in line with the third variant from A’isha (ra) above: 

Maalik’s Muwatta, Book 7: Tahajjud » Section 2: How the Prophet, may Allah bless him 
and grant him peace, Prayed the Witr 

Book 7, Number 7.2.11: Yahya related to me from Malik from Makhrama ibn Sulayman 
from Kurayb, the mawla of Ibn Abbas, that Abdullah ibn Abbas told him that he had spent a 


84 May be al-Tirmidhi is referring to the following narration found in Sahih Bukhari (2:229): 
Narrated A’isha, the mother of the faithful believers: One night Allah's Apostle offered the 
prayer in the Mosque and the people followed him. The next night he also offered the prayer 
and too many people gathered. On the third and the fourth nights more people gathered, but 
Allah's Apostle did not come out to them. In the morning he said, "I saw what you were doing 
and nothing but the fear that it (i.e. the prayer) might be enjoined on you, stopped me from 
coming to you." And that happened in the month of Ramadan. 

85 

As found in Sunan al-Nasa’i (no. 1609) and al-Nawawi declared its sanad to be Hasan in 
his Khulasatul Ahkam (no. 1960) 

86 5/233-234, no. 7805, edited by Shaykh Muhammad Awwama. Two similar reports from 
Ibrahim are recorded by Imam al-Tahawi in his Sharh Ma’ani al-Athar (1/351) and Imam Ibn 
Abi Dunya in his Fada’il Ramadan (no. 56) via routes going back to Mughira from Ibrahim 
al-Nakha’i 
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night at the house of Maimuna, the wife of the Prophet, may Allah bless him and grant him 
peace, who was also Ibn Abbas' mother's sister. Ibn Abbas said, "I lay down with my head on 
the breadth of the cushion, and the Messenger of Allah, may Allah bless him and grant him 
peace, and his wife lay down with their heads on its length. The Messenger of Allah, may 
Allah bless him and grant him peace, slept until halfway through the night or a little before or 
after it, he awoke and sat up and wiped the sleep away from his face with his hand. Then he 
recited the last ten ayats of sura Ali Imran (Sura 3). Then he got up and went over to a water¬ 
skin which was hanging up and did wudu from it, doing his wudu thoroughly, and then he 
stood in prayer." 

Ibn Abbas continued, "I stood up and did the same and then went and stood by his side. The 
Messenger of Allah, may Allah bless him and grant him peace, put his right hand on my head 
and took my right ear and tweaked it. He prayed two rak’ahs, then two rak’ahs, then two 
rak’ahs, then two rak’ahs, then two rak’ahs, then two rak’ahs, and then prayed an odd 
rak’ah. Then he lay down until the muadhhin came to him , and then prayed two quick 
rak’ahs , and went out and prayed subh." 

The dilemma raised for those who limit Taraweeh to 8 rak’ats is the need for them to explain 
why Ibn Abbas (ra) affirmed more than 8 rak’ats, but they act on one the variants from A’isha 
(ra) mentioning 8 rak’ats alone?! Ibn Abbas’s narration explicitly mentions that they prayed 
Tahajjud after sleeping until around the middle of the night, and thus the first two rak’ats do 
not refer to the 2 rak’ats performed after the 4 rak’ats of Salatul Isha. 


IMAM IBN ABD AL-BARR’S SUMMATION ON THE 
RAK’ATS OF TARAWEEH 


87 

Al-Hafiz ibn Abdal Barr (d. 463 AH) in his later work known as al-Istidhkar, which is a 
further commentary to the Muwatta of Imam Malik said (comments in brackets are mine or 
the Arabic mentioned in the original text): 

“And it is the saying of most of the scholars (Jumhur al-Ulama), and it is the saying of 
the Kufiyyun (the scholars of the city of Kufa in Iraq), al-Shafi’i and most of the 
jurisprudents (wa Akthar al-Fuqaha), and it is Sahih (authentic) from Ubayy ibn Ka’b 
(a Sahabi ) without any difference from the Sahaba...” 

Ibn Abdal Barr then mentioned the views of i) Ata ibn Abi Rabah (one of Abu Hanifah’s 
teachers), the Mufti of Makka in his age and a student of some of the Sahaba that the people 
performed 23 Rak’ats with the Witr included, ii) The view of al-Aswad ibn Yazid, iii) that 
ibn al-Qasim reported his teacher Imam Malik as holding the position of 39 Rak’ats of 
which three were witr and that this was claimed to be the old order, iii) and in the time of the 

87 Al-Istidhkar, volume 3/pp. 69-70 (printed by Darul Kutub al-Ilmiyya, edited by: Salim 
Muhammad Ata and Muhammad Ali Muawwad, Beirut, 1 st edn, 2000 CE) 
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famous Caliph of Madina: Umar ibn Abdul Aziz, and Aban ibn Uthman the people 
performed 36 Rak’ats and 3 Rak’ats of witr. After this ibn Abdal Barr once again affirmed: 

“Al-Thawri, Abu Hanifah, al-Shafi’i, and Ahmed (ibn Hanbal) and Dawud (al-Zahiri). 88 
said: Standing of Ramadan is 20 Rak’ats, besides the Witr...” 

After narrating a report from Ali ibn Abi Talib (radiallahu anhu) ordering the performance 20 
rak’ah, Ibn Abdal Barr declared: 

“And this, it is the preferred choice with us, and our success is with Allah. ” 


IJMA ON 20 RAK’ATS TARAWIH 

Imam Abul Hasan Ibn al Qattan al Fasi (d. 628 AH) has mentioned in his al-Iqna fi 
Masa’il al-Ijma (The Conviction on the legal rulings related to Agreement) (1/174): 

OUiaj dill dill d\» jj' jpj — 943 

^1 a)' jAj 4111 iSjjj ~ 944 

jS- jfi ui*tS 


No. 943: From Ibn Abbas (ra): “That the Prophet, Sallallahu alaihi wa sallam would pray in 
Ramadan twenty rak’ats and the Witr.” 

No. 944: “Twenty rak’ats has been related from Ali, radiallahu anhu, and Shutayr ibn Shakl, 

and it is Sahih (authentic) from Ubayy ibn Ka’b, without difference of opinion from the 

Sahaba, and it is the qawl (saving/view) of the majority (al-Jumhur).” 


88 What is correct is that this is a scribal error as it should be Ahmed (ibn Hanbal) and Dawud 
(al-Zahiri). This distinction was correctly printed in the Mawsua Shuruh al-Muwatta (5/46) 
published under the supervision of Abdullah al-Turki. Besides, Ibn Abdal Barr mentioned it 
as Dawud in his earlier al-Tamheed 
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For greater details see my works: 


1) Perfecting the Proofs that the Prophet (Sallallahu alaihi wa sallam) performed 20 
rak'ats of Tarawih prayer - 

Download: 

https://archive.org/download/PerfectingTheProofs/PerfectingTheProofsThatTheProphetPerformed20RakatsTarawih darultahqiq.p 

df 


2) Answering The Claims That There Are No Authentic Narrations For 20 Rak’ats 
Taraweeh 

Download - http://sunnicourses.com/resources taraweehebook.html 


3) Answering The Claim That Imam Abu Hanifa Advocated 8 Rak’ats Taraweeh 

Download - 

https ://archive.org/download/AnsweringTheClaimThatImam AbuHanifaAdvocated8RakatsT araweeh/Ans wering % 20the 

% 20claim % 20that % 201 mam % 20 Abu % 20Hanifa % 20advocated % 20 % 208 % 20rakats % 20Tara weeh.pdf 


Compiled by: 

Abul Hasan Hussain Ahmed 

15 th of Sha’ban 1440AH/21 st April 2019 

Darul-Tahqiq, London 
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